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Fr. Morrow's deportation occurs just as Namibia's new
Suffragan Bishop James Hamupanda Kauluma arrived to
assume his duties in his nation. Bishop Kauluma is accompa
nied by his American wife, Ms. Sally Kauluma, and their
9-month old daughter Nangula Tuapeua. Ms. Kauluma's permit
is only for I year.

Fr. Morrow has gone to England for the time being to
confer with Bishop-in-Exile Colin Winter and to decide where
to take up his work in the future. Those wishing to contact
him may write to him c/o the Namibia International Peace
Centre, 20 Cephas Ave., London EI4AS, England, Tel 01 790
8724.

less, kept the Church true to its task to be the mouthpiece of
the poor and exploited.

Laureen, his wife, organised the first trips of the wives of
Namibian patriots held on Robben Island. Though restricted
~Q one half an hour visit a month, after a round trip of 3,000
miles, nonetheless, morale was heighLened and courage flamed
anew as these men greeted their mothers and loved ones for
the first time in II years.

A multi-racial play school exists in Windhoek, a tribute to
Morrow's. refusal to bow to racist legislation which, up till
then, had made it illegal.

Hunke's "crime" was to expose the massive torture of
blacks taking place in the North. (He co-authored the book
TORTURE - A Cancer in Our Society, issued in January in
Windhoek and immediately banned by the government.)

So they must leave. Who will miss them? Certainly not the
majority of the 90,000 whites of the territory whose eyes turn
away from the escalating violence around them. The poor, the
imprisoned, the tortured, the despised, will weep tears, but
hopefully tears of pride, for what the deportees are and for
what they have done.

The entire leadership of SWAPO was recently locked up in
Namibia and this has now been followed by the~e deporta
tions. What does this tell the world about South Africa's
"sincerity" in accepting the Western powers proposals for the
independence of the territory? Those who know South Africa
of old will restrain themselves from the euphoria with which
some parts of the press in the West greeted the recent Luanda
talks. Do the killings at Kassinga and these recent deportations
argue well for peaceful independence for Namibia? I doubt it.

And what of the situation within the country itself? "For
evil to succeed it is sufficient for good men to do nothing."
That evil will not triumph in Namibia is due to the courage
and sacrifice of thousands of committed black patriots there
and also to a tiny handful of whites such as Ed and Laureen
Morrow and Heinz Hunke.

FR. ED MORROW, VICAR GENERAL OF DAMARALAND,
DEPORTED

Three churchpeople who are strong opponents of South
Africa's illegal rule in Namibia have been ordered expelled
from that country.

On July 14, 1978, The Rev. Edward Morrow, Anglican
Vicar general; his wife, Ms. Laureen Morrow; and the Rev.
Heinz Hunke, provincial superior of the Roman Catholic
Order of Mary Immaculate were directed to leave Namibia
within 7 days by South African administrator general Mar
thinus Steyn.

"Your father and I are being forced to leave Namibia by
people who don't want us to stay here," was how Laureen
Morrow tried to explain the deportation order against her
husband and herself to her young daughter, Lydia.

How do you explain to a 5 year old the violence behind
racism? Here again is the dilemma of Coretta IUng and all who
have loved ones cut down by the unrestrained venom of race
hate.

So they have deported Ed and Laureen Morrow and
Father 'Heinz Hunke, once again using the terms of the infa
mous "Removal of Undesirables Act". 0 reasons were given.
They never are. The South African appointed Justice Steyn
gave himself powers to deport last week and one day later he
acted against Namibia's three leading white church people who
were most active in their support of human rights for blacks.
"Vicar deported" was the stark two inch column of "The
Guardian". What has really happened is that Steyn has aimed a
death blow calculated to destroy the Anglican Church.
Morrow is the fourth of our leaders to be deported. Hunke is
the second Roman Catholic priest to be removed. Once again
whites are rounding on whites who seek conciliation with
blacks.

"I asked for what I got," was Bishop Ambrose Reeves'
curt comment on his removal after exposing the shootings at
Sharpeville some 18 years ago. He had made his stand with the
oppressed, asked for no mercy and got none. The three deport
ees from Namibia belong to that small white group, ever
diminishing in Southern Africa, who feel the same. Ed
Morrow, after organizing a multi-racial building cooperative,
sharing skills and profits with his black labour force, found
himselfhead of the Anglican diocese, just 3 days after being
ordained priest. His predecessor, Bishop Richard Wood, had
been deported for successfully bringine a court action prevent
ing the flogging of blacks in the North. Morrow's role was to
hold together a diocese that was sagging after seeing three
bishops removed within the space of 5 years. He did more than
just hold the parts together, he galvanised the Church into a
dedicated force which championed black resistance to evil
apartheid laws. Thousands of pounds raised abroad were
channelled by him to defend black leaders, some on trial for
their lives, accused of political offenses. Hated by white
officialdom, refused access to his own cathedral by its hostile
incumbent and certain of its white parishoners, he, neverthe-

Colin O'Brien Winter
Bishop of Damaraland (Namibia) in Exile.

16 July 1978
London.



"THE FREEDOM TO BE FREE"

Report on a Namibian Church Conference held in Maseru,
Lesotho, July 1978.

"You must tell them to stop it. They will get themselves
killed," was a remark made by a returning black Archdeacon
when told that Namibian people in Southern Angola regularly
cross the no-go area to attend Sunday mass in the churches in
Northern Namibia. Concern and anxiety flashed across his face
when told of the people's persistence.

"You can't stop these people, father. No one can stop
them from coming to services."

This emphatic statement was characteristic of the spirit
that fired the delegates to this conference which met to discuss
the Church's role in the liberation struggle in Namibia.
Delegates came from all parts of our vast, sprawling desert
diocese, had travelled the equivalent of from London to
Poland, and could only meet with their exiled bishop in a
friendly African country. James Kauluma, the newly conse
crated bishop, was immediately placed under stress; a delay to
the issuing of11is Ameri-can~bom ·wifes V a b~nurh
African authorities caused her to remain behind with therr
baby daughter in New York. She has now joined him.

Why did we come: what did we discuss: how did the
conference conduct itself?

We met with the intention of letting the voice of the
Church be heard loud and clear throughout the world. Five
Western powers meet with SWAPO in Luanda to discuss our
country's future. South Africa has placed 50,000 troops in our
country, claims it seeks a peaceful solution, is relaxing a few
apartheid-based laws and restrictions, but has locked up and
detained the whole leadership of SWAPO. In a land where the
overwhelming majority of the people are' practising Christians,
the Church has the duty and responsibility of letting their
voice be heard. It follows that, since our Church is overwhelm
ingly black and that' blacks in Namibia are the oppressed, our
Church should speak out boldly on their behalf. This we did at
Maseru.

Mixing politics with religion? Condoning violence?
Backing one political party against the others? The Maseru
Conference faced all these criticisms and many more and then
produced a document which, for the oppressed at least, has
the ring of a freedom charter. Already it has been released at
the United Nations, sent to various governments, distributed
ecumenically to sister Churches in Namibia, the United
Kingdom, the U.S.A.and-t1uoughout Eu~ope.----

It took courage to produce and could, probably will, lead
to further harassment, suffering and persecution for those
within Namibia who helped compose it. It says much for their
determination that they wanted it to be shouted from the
house-tops. On their way back from the Conference, the South
African border guards confiscated all documents relating to
the London based Peace Centre, all articles by the World
Council of Churches, articles on South Africa and the atomic
bomb: of course they gave our delegates a receipt and told us
we would be hearing from them. We got the message.

But they have got our message too. It came out loud and
clear as follows:

I. The Bible teaches the inalienable rights of people to be
free. So we demanded political. economic, human and reli
gious freedom from South Africa's control, "free to worship
Him without fear." (Lk. 1:75)

2. TIle Church reaffirmed its stand with the tortured, politi
cal detainees, the exploited and oppressed. Our call for libera
tion was made on the findings of the International Court's
decision of 1971 and Article 385 of the United Nations'
Security Council.

3. South Africa's increasing use of violence, torture and
attacks on the camp at Kassinga and elsewhere were con
demned, together with the continuing occupation of Namibia
by 50,000 South African troops.

4. Delegates saw the five Western powers' proposals as being
based on greed, the determination to exploit Namibia's
mineral wealth and not primarily concerned with the true
freedom of the Namibian people.

5. The Conference recognised that the Church itself cannot
achieve justice, political and economic independence for
Namibia but claimed the right to support those forces which
can, including the United Nations and other supportive nations
and institutions.

6. The imperative of the Bible commits us to side with the
oppressed, outcast, hungry, destitute, exploited, against their
oppressors. Liberation for the oppressors will come through
the oppressed.

7. In a message to the fathers gathering for Lambeth, the
Maseru Conference viewed with alarm the increase of racism
an neo- aZism In certain Western countries ana in the U.S.A.

- It asked that those bishops from these countries should not
only speak out against such violence but should also stand in
solidarity with the oppressed themselves.

Finally, the Conference gave thanks to God the Holy
Spirit who inspires us all with the freedom to be free.

Western Christians will see controversy in practically every
clause; African Christians, for the most part, will understand
our motivation and approve our findings.

Canadian, American, South African and English observers
at the Conference all agreed at the spirit of joy and happiness
that rang through our meetings. Where else could the approval
of a financial statement which clearly showed we did not have
enough money to pay our priests' salaries be greeted with
applause and the singing of a freedom song.

African thought, opinion and commitment was reflected
at all stages here in Maseru. Its message to Christians
throughout the world is clear: the poor and the oppressed in
Namibia are prepared even to eat dirt to obtain the freedom
that is God's gift to them. In this they are both an inspiration
and a challenge to the Churches of the West.

Colin O'Brien Winter
Bishop of Damaraland-in-Exile July 1978

Bishop James Kauluma receives his staff from the Vicar General, Ed
Morrow ... 'I am the Good Shepherd and the Good Shepherd lays
down his life for his sheep . .'



THE FREEDOM TO BE FREE:
THE MASERU DECLARATION

Statement by delegates of the Anglican Church of Namibia
meeting in Maseru, Lesotho, from the 2nd - 6th July 1978.

We delegates from the Anglican Church are forced to meet
outside our country because of the actions of the illegal South
African regime in deporting certain of us from Namibia. We
wish to thank the Bishop, clergy and people of the Anglican
Church in Lesotho for offering us hospitality and the chance
to meet together in a friendly African country.
We reaffirm that the Bible teaches the inalienable right of all
people to true liberation and because of this we meet to
rededicate ourselves to work for the freedom of our country.
Furthermore, we bind ourselves to stand with all those, inside
and outside Namibia, who are working, suffering and dying to
that end.
We view with increasing alarm the systematic increase of
troops and massive build-up of weapons in our country and
the continuing presence of the illegal South African regime,
which defies the decision of the International Court of Justice
in 1971 and violates the demands of the United Nations
Security Council Resolution 385. We wish to see South
Afri~-immediatewithdrawal and, in stating this, we make
our stand on international law.
With regard to the initiative of the five Western Powers, we •
wish to make the following statement:

The Western proposals, in connection with independence
for Namibia, can only be effective if there is trust and
good faith on all sides.

The barbaric attack on Kassinga, (SWAPO refugee camp in
Angola) and the detention of SWAPO leadership within
Namibia under Proclamation AG 26 have clearly demonstrated
the aggressive nature of the South African regime and the bad
faith of its rulers. The plans can no longer work.
Under these circumstances the proposals presen ted by the
Western contact group can now not be considered as giving
sufficient safeguards to the suffering Namibian people in the
period before independence. The fact that South Africa has
already begun the registration of voters without United

ations' supervision and with the continuing presence of its
army in Namibia is a further reason to regard the Western
proposals, which were formerly accepted by the Churches in
Namibia, as having been by-passed.
We further see the Western intentions as being based on greed
- aimed primarily at securing their continuing exploitation of
Namibia's mineral wealth. We also see the five Western Powers
blatantly attempting to coerce those forces which are working
for the true liberation of our country and believe that their
acti<mS- ha done little to achieve basic changes in South
Africa's policies and the structures of Namibian society.
The Anglican Church, along with other Churches, deplores the
mass slaughter of innocent men, women and children at
Kassinga and elsewhere, and offers its deepest condolences to
all those who have been thus bereaved, including 0l!r brethren
from the Lutheran Church, Bishop Leonard Auala, Pastor
Cleopas Dumeni, and others who lost loved ones in the
massacre. The names of the dead will be added to the long list
of those who have lost their lives in the struggle for a free
Namibia.
We, the delegates at the Maseru Conference, reaffirm our
Church's commitment to the Gospel of Jesus Christ which
speaks of freedom, justice and the worth of every human
being. We see two forces at work in Namibia: the oppressive
force of the South African regime and those who cooperate
with it and, opposing them, the forces representing the poor
and the oppressed people of Namibia.

In this confrontation there can be no place for neutrality. The
Church has to decide with which side she should stand. We
wish to make our choice clear before the eyes of the world. We
see Jesus himself poor, and rejected by the oppressive forces of
his day, taking his stand on the side of the poor and oppress
ed: we in Namibia can do no less.

Therefore, we appeal to all Churches and members of the
international community to continue to help us and all others
who are providing funds for the defence of political prisoners
in Namibia, to assist us as we care for their families.
In Namibia we see' Jesus in our midst in many forms - in the
poor, in the despised, the hungry, the wretched, the tortured,
and in the political prisoner. Moved by the deepest feelings of
compassion, we believe that true justice demands the release of
all Namibian political prisoners held on Robben Island and in
other prisons by South Africa.
We wish to make known to the world the continuing
indiscriminate use of torture by the South African regime in
Namibia. We see the failure to make effective protest against
the use of torture as a moral weakness: we, for our part, will
continue to protest so long as its use continues in our land. We
stand with those Churches and individuals in Namibia who
protest against the use of torture, and are grateful to such
groups as Amnesty International for their unwavering support
for the victims of South African Violence.
y!e recognize the Church by its own efforts cannot achieve
political and economic liberation and independence of our
country, but we claim the right to identify and give support to
those forces which can. In this respect we support the efforts
of those countries in the United Nations who, upholding the
findings of International law, are supportive of the liberation
struggle in Namibia.

Though we have seen the deportation of three bishops of the
Anglican Church, the daily harassment of our clergy and
people, the hostility and violence of the occupying regime
against us, we assert our right as Christians to speak out against
such violence as conscience and the law of God demand..
God, who in the Bible identifies himseIr- with the oppressed
and firmly opposes the oppressor, demands that we, his
servants, should also make our stand with all in our country
who are oppressed, exploited, despised, harassed, intimidated,
in prison for political offences or arbitrarily tortured for
reasons of conscience, by a regime which, to sustain itself, is
increasingly resorting to violence.
At a time when the unity of the oppressed is essential, we are
opposed to any attempts, internally or externally, which seek
to weaken that unity. There is one struggle of the oppressed
people, just as there will be one victory.

To those governments and institutions who have offered
scholarships and training programmes or domicile to
Namibians in exile, we offer our grateful thanks.
We meet at a time when Anglican bishops from all over the
world will be preparing for the forthcoming Lambeth
Conference. We call upon the bishops there to make a strong
and determined stand with us in our struggle for the liberation
of our country. We would ask them further to condemn the
violence, the racism, together with those forces of internation
al capitalism, which assault us and exploit us as well as other
people throughout the world.
We view with alarm the increase in the forces of racism and
neo-Nazism which have manifested themselves with increasing
strength in certain countries in the West. From our own
experience, we look to the Churches in those countries to
identify themselves with and give the same support to the
victims of racism as we are attempting to do here in our
country.

Finally, we rejoice that God has called us to witness to his
redeeming and,liberating love through sharing the suffering of
the oppressed. In his strength we shall continue to strive for
the final liberation of our country from the evils of racism and
oppression which now hold us in bondage.
Reconciliation will only come to Namibia when true justice is
accorded to the oppressed. As we work for that liberation we
acclaim God the Holy Spirit who Himself has inspired all the
oppressed with the freedom to be free.



July 5, 1978

Dear friends,

I am writing to thank you all for the hospitality you have
given me and the opportunity of sharing with you some
aspects of our church work in Namibia. Your assurance of
prayers and continued support was a source of encouragement
and is deeply appreciated by all of us in Damaraland.

I want also to welcome both old and new friends to the
Damaraland newsletter mailing list.

This letter is being rushed to you from Maseru, Lesotho,
one o~ the countries in southern Africa, where delegates from
the dIOcese came to attend a conference with our exiled
diocesan bishop, Colin Winter. It was a joyous occasion for the
people to see again their bishop, who was forced into exile by
the South African government in 1972.

Many of you have been praying for my family's visa to be
granted so that they may be able to return with me to
Namibia. I am glad to share with you that a one year visa has
been granted. We are hopeful that the permanent residence
status originally applied for will follow. Please continue yo~r

prayers for this. -

James Kauluma
Bishop ~~ffragan of Diocese of Damaraland, speaking to group during
recent VISIt to DIOcese of Colorado.

SOlJTHERN AFRICAN CHRISTIAN ALLIANCE
1603 North Boulevard
Houston. Texas 77006
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st Lansing,

Our current plans are that I will return to Namibia on July
7th and Sally and Nangula will arrive the second week of July.

There are friends who have asked me the cost of re
opening St. Mary's Hospital, which was closed for lack of
funds. I have learned from the vicar general that a sum of
$60,000 is needed to reopen. This covers the staffing and
administration of the hospital at the time of opening. I will be
glad to provide a breakdown of this amount to those who
would wish to assist us in raising these funds.

I am glad also to share with you that St. John's Parish in
the Diocese of Los Angeles has offered to consider sponsoring
our diocesan printing press as a way of assisting us meet the
need for communication and provision of educational materi
al. There was great joy when I share this news with our clergy
and laity here at the conference.

. In order for us to completely equip a printing shop, the
dioce~e will need, in addition, a camera, a plate making
machme, a small dark room, and a stripping table. While I was
in New York I was able to investigate prices for such equip
ment, and they range from $400 to $8,000 and beyond. We
will be prepared to acquire each one of them according to
whar -our-firram::i situation . lermit. e II greatly
appreciate any of you who would be interested in sponsoring
any or all of the equipment.

We are investigating locally to see if such equipment may
be obtained here, since we have different electrical voltage. If
not, we would then seek to have them imported and changed
to suit our electrical voltage.

Please note our new address:
Diocese of Damaraland
Box 57
Windhoek
Namibia/South West Africa

We will always value you prayers and support. Wishing
you all God's richest blessing, I am

Yours sincerely,

(Contributions to this work may· be sent either directly to the
Diocese in Windhoek, or for tax deduction purposes to
Southern African Christian Alliance, 1603 North Blvd.,
Houston, Texas 77006.)

+ James H. Kauluma
Bishop Suffragan of Damaraland
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